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History 



The Search for Freedom and Human Rights         

Gregory Bruick 

This paper was nominated by Professor Matthew Garrett. 

The American dream created an ideology for many people as they arrived in America. Since the 
beginnings of American history, men and women came here looking for a new life. Many 
people sailed over during the colonial times as farmers, merchants, African American slaves, 
and poor men and women wanting a second chance. Later as they achieved these goals they 
denied privileges and rights to other Americans. Many of these unfortunate groups fought for 
freedom for many years but settled for few rights and harsh obstacles. The African American 
slaves, women and the poor could not achieve the American dream in the early and mid- 
nineteenth century. 

The enslavement of African Americans started before the colonization of America. Since their 
initial captivity, their culture changed dramatically. In the early beginnings of slavery, slaves lost 
most of their African traditions. They also learned English and their masters taught them 
Christianity; both of these greatly affected the slaves. Through their cultural changes, they never 
lost hope of eventual freedom. Many northern states abolished slavery, and these African 
Americans became free. Others in the South longed for the same. Slaves fought for the right to 
vote, to receive citizenship, and even to learn how to read and write. Child slaves would 
sometimes grow up alongside white friends, but the slaves could not go to school with them, 
even slave boys who were smarter than white children. One boy in particular, who received this 
unfair and immoral treatment, showed his frustration by setting his masters house on fire and 
his master eventually sent him to the Deep South as punishment.  1

Slaves encountered many obstacles on their path to freedom. The lack of representation in 
government created the greatest hardship. The white men and owners treated the African 
American slaves as property and saw slaves as reckless and dangerous. The owners believed 
that African Americans mentally could not live on their own without hurting themselves or 
others. Slave owners believed enslavement created a safe system to protect both races and 
help the African Americans.  Other slave owners treated their slaves differently according to 2

 Moncure Conway, “The Bitter Consciousness of Being a Slave” in Documents for America’s 1

History, ed. Melvin Yazawa (New York: Bedford/St. Martin’s, 2011), 298- 300. 

 Edmund Ruffin, “Edmund Ruffin Defends Slavery,” in Documents for American History, 2

296-298. 
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what the slaves regions were different all slaves received no payment for their work and only 
controlled a few aspects of their lives. In the South, slaves received harsh treatment. Owners 
whipped their slaves for not working hard enough or not working to their overseers liking. The 
masters also allowed their overseers to even kill the slaves.  3

Northern states started to provide political support for the abolitionist movement, because 
most Northerners used laborers and needed no reliance on slaves for their factories. The 
fragility between the North and the South caused unstable support for the abolitionist 
movement though. African Americans received little support politically because most of the 
African American populations were not citizens. Many tried to escape and become a free citizen 
by crossing the Mason Dixon line. However, even this changed with the Dred Scott hearing. 
Dred Scott, a slave, crossed over to the north with his master and later came back to the south 
with his master. After he realized he gained freedom in the north, Dred Scott tried to demand 
for his freedom. He went to trial and eventually the Supreme Court. The final decision changed 
how African Americans could become free. The court decided that since Dred Scott existed as a 
slave when he sued the federal system, he could not become free. They also stated that any 
freed slave in the north could lose their freedom.  The African American slaves never lived the 4

American dream in the early to mid-nineteenth century, because even though they held on to 
hope, the race as a whole could not gain freedom. 

During the abolitionist movement, women took advantage of the chance to push for freedoms 
of their own. For many years women remained subjected to their husband’s social opinion. The 
good wife would accept the husband’s opinion, in politics and the church. Women argued that 
God gave them their own rights just as their husbands dictated theirs. They also wanted more 
representation in government, congress, and as citizens. Technically women received American 
citizenship at birth, but they could not receive rights to vote or be representatives in Congress, 
state, or local government.  5

 Frederick Law Olmsted, “Slave Management on a Mississippi Plantation,” in Documents for 3

American History, 289-291. 

 James Heretta, et. al, America: A Concise History, fifth ed. (New York: Bedford/St. Martin’s, 4

2012), 343- 345, 399, 362-363. 

 Angelina Grimkè, “Breaking Out of Women’s Separate Sphere,” in Documents for American 5

History, 281-282.
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During this time more and more women gained education and strived to live a life outside of 
the home. Many of these women moved to the city and worked in factories. The women 
received wages; their own housing and the freedom go into the city in the evening. These 
young women received treatment similar to men, but women received no respect unlike the 
men.  Other married women felt that in the law they remained civil, but in their own life they 6

fallen into slavery, enslaved to the law and their husbands.  7

During their fight in the mid nineteenth century, American women gained a few basic rights 
which helped move the movement. Women gained the rights as a married woman to receive 
the property of her husband if he died. This helped widowed women who would receive a 
harsh status in the eyes of the population, because she lost her husband. Widows could not 
acquire land from others or from her dead husband. Their new rights helped them maintained a 
better lifestyle after the death of their husband.  Women gained support for these rights, but 8

they just helped spark a more radical movement that would happen many years later.  

The poor citizens during the mid- nineteenth century also could not achieve the American 
dream. Even though they held all of the rights as rich land owners and middle class merchants, 
but the poor lost their opportunity to gain status, land and equality. They hoped to own land, to 
own factories, and make money in trade or farming. These people became poor because of 
how the American economic system is set up. As capitalism worked, the rich plantation and 
factory owners controlled the market, the way people live and how much money others could 
make. The owners made it so they made the most money leaving labor works with low salaries. 

The poor people of America came from many different places looking for freedom. Some come 
from overseas and faced discrimination because of where they were from; others felt the effects 
of the Industrial Revolution and find new jobs in factories. Other poor men and women were 
farmers that lived on small amount of land. Some owned a slave, but he/she worked alongside 
of he/she in the field. Some farmers lost their land and slaves and went to go work for a 
plantation as either overseers, or alongside the slaves, making very little money and not enough 
to support their family.  9

 Susan, “A Mill Worker Describes Her Work and Life,” in Documents for American History, 6

221-223. 

 Elizabeth Cady Stanton, “Declaration of Sentiments and Resolutions,” in Documents for 7

American History, 282-283. 

 Heretta, et. al, America: A Concise History, 343-345, 399, 362-363. 8

 Heretta, et. al, America: A Concise History, 343-345, 399, 362-363. 9
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Poor men and women live differently in the North to South. The Northern industrial society 
greatly hurt the poor men and women in the big cities. Industrial factories owners were make 
more and more money through trade and within their cities, the environment turned more 
aristocratic. The gap between the poor and rich widened and the line was being pushed by the 
rich factory owners.  10

Poor labors in the South received similar hardships as in the North, but for different reasons. 
Southern farmers might own their own land, but many lived year to year. If they reaped a bad 
harvest they could lose their land. Their whole family would be thrown in the street taking. Many 
of these farmers looked for work on plantations, but even if they got wages for working, the few 
cent wages could not support their whole family. Unlike the slaves that would go back to their 
cottages and meals, the poor men would go back to the street with their family and do 
whatever they could with the small amount of money they had. Some southerners argued that 
the free poor white man received more hardships than the slaves, and they used this argument 
to encourage slavery. They would say that the slave system gave a better chance in this world 
since many peasants would go several days or weeks without work.  11

The American dream drew many different people to America, and gave them an opportunity to 
be free and achieve their dreams. For others, their rights and dreams were taken away from 
them through enslavement, discrimination, or capitalism. These different groups of people 
fought for their dreams but could not achieve them in the early to mid-eighteen hundreds. As 
time went on, some of the groups did gain freedom and rights to vote. However they would 
soon have to face different obstacles because of hatred and discrimination. Achieving the 
American dream creates a constant battle for humanity to always look for something better.  

 

 Alexis de Tocquerille, “The Rise of an Industrial Aristocracy,” in Documents for American 10

History, 237-238.

 Orestes A. Brownson, “The Laboring, Classes,” in Documents for American History, 235- 237. 11
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The American Dream Was Often Just a Fantasy         

Lauren Enriquez 

This paper was nominated by Professor Matthew Garrett. 

Comedian George Carlin once stated that the American Dream is referred to as a dream, 
because an individual must be asleep to believe it is possible. Carlin's statement especially 
holds validity when assessing America from 1776 to 1860. The American Dream is often 
characterized as representing a hope that any individual, regardless of social status, gender, or 
race can achieve an elevation in society through hard work and determination, and the 
opportunity to provide a better future for their children. Three specific groups of individuals 
who reinforce Carlin's opinion of the American Dream were: factory workers, women, and 
slaves. Factory workers, foreign immigrants and low class Americas, toiled in factories for low 
wages, but they had no way to attain better working conditions. Women did not have the rights 
that white males had, and therefore, could not have dreams that might have compelled them 
outside their homes. Slaves were the least likely to achieve the American Dream, they had their 
basic human rights stripped from them because as slaves, they were merely the property of the 
wealthy, white male plantation owners. The American dream was only a delusion for these 
groups of people in the United States, because society at this time dictated that only rich, white 
males could attain the American Dream.  

Factory workers emerged because of the North's Industrial Revolution. While these new jobs 
presented an opportunity for groups of people, specifically for women, factory workers 
received low wages, lived under difficult circumstances, and had practically no chance for 
advancement within their jobs. Although factory women escaped their domestic spheres, they 
received lower wages than male factory workers, and often had unsatisfactory living quarters. 
Harriet Martineau, originally from Europe, wrote observations about American society, 
specifically about the adolescent nation's industrialization. Martineau explained that women 
who worked in these factories had no private apartments, and that they had to sleep six or eight 
to a room, often with three girls sharing one bed.  The conditions for poor wage workers of the 12

North was described by Orestes A. Brownson as lamentable, and worse than what the slaves in 
the South endured. Alexis de Tocqueville concurred with Brownson, and believed that the rise 

 "Morals of Manufactures (1837)," in Documents for America’s History, ed. Melvin Yazawa (New 12

York: Bedford/St. Martin’s, 2011), 223-224. 
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of the industrial economy in America had resulted in unavoidable inequalities between workers 
and their masters.  13

Subsequently factory workers were often disposable to their employers because the work they 
got hired to do no longer required a specialized skill set, and the work could be done by 
anyone, including women and children. Because their positions could be easily filled, workers 
could not ask for better wages or working conditions. Textile workers in Lowell, Massachusetts 
believed that they were slaves in every sense of the word, but confessed that they were not as 
bad off as slaves in the South, "They can't vote nor complain and we can.”  While factory 14

workers might not have suffered to the extent that the slaves in the South did, they were 
incredibly dependent upon their employers for their meager incomes. Therefore, factory 
workers could not attain the America Dream, they remained poor and despite their hard work, 
they remained unsuccessful at acquiring better, more prosperous futures for their children.  

Women could not achieve the American Dream, not even white women, because women did 
not get treated equally to men at this time in history. Women could not own property and could 
not vote. During the civil rights movement, women realized that the rights they championed for 
all races were denied to them because of their gender. Two key reformers and leaders of the 
Women's Rights Movement were Angelina and Sarah Grimké. Angelina once wrote to Catharine 
Beecher, an advocate for educating females, that even though women could not vote, they 
should not be deprived the right to petition. If the American government could not at least 
allow women the right to petition in every case, then females were merely slaves, known only 
through their masters.  The Women’s Rights Movement demonstrated how unjustly women 15

were treated, and more women began to notice, which caused them to become unsatisfied with 
having to settle for lives that exemplified the popular notion of separate spheres. The ideology 
of separate spheres was the dogma that men and women had their separate places, and that a 
women's place was at home as a caretaker, who was ultimately responsible for raising her 
children and installing them with republican ideals.  

At Seneca Falls, New York, in 1848 a group of female rights advocates met and Elizabeth Candy 
Stanton drafted the Declaration of Sentiments and Resolutions. The Declaration stated that men 
had established an absolute tyranny over women, and that throughout history man has inflicted 
repeated injuries upon their gender. The document continued to express that men sought to 

 "New Social Classes and Cultures," in Yazawa, 235. 13

 James Henretta, America: A Concise History. Volume 1: To 1877 (New York: Bedford/St. 14

Martin's, 2012), 270. 

 "Breaking Out of Women's Separate Sphere (1838)," in Yazawa, 282.15

10



destroy female confidence in her own abilities and to deplete her self-respect, which would 
condition her to freely accept a life of dependence.  Women could not pursue their dreams, 16

and many of them acknowledged this, and became vexed that they continued to be 
suppressed to aspire to be less than they could be. Women were ultimately denied the chance 
to achieve the American Dream because of their society's male dominance. 

Slavery was likened by Abraham Lincoln to be akin to a malignant cancer that had to be 
eradicated from the country, if its moral principles and republican ideals were to survive.  17

Slavery, like cancer was often deadly, and deprived its victims of aspiring to their full potential, 
which is why slaves were unable to achieve the American dream. Slaves, as property, were often 
considered valuable to their masters, but they did not have many, if any, rights. Slaves had few 
freedoms and often received punishments for being recalcitrant. Slavery was specifically 
cancerous to female slaves who were often left completely helpless in their bondage. Frances 
Anne Kemble, a British actress, married an American plantation owner, and conveyed how the 
havoc of slavery, and the physically demanding work of the plantation, took an enormous toil 
on slave mothers. Kemble rhetorically asks in her writing if one can conceive a more wretched 
image than the exhibition of conditions that slave women must live in. Kemble continues to 
bemoan the fate of female slaves by stating that such suffering was commonplace among them. 
Slave mothers often suffered physical punishments, such as whippings, but often the worst 
punishment a mother could receive was losing her children. Slave children often got sold to 
new masters, and most slave families became irrevocably severed as a consequence. 

Similarly, slavery was not benign to male slaves; they also endured severe hardships and 
punishments. One incident that illustrates this occurred when a slave named Ben attempted to 
comply with the demands of his overseer, but when Ben failed to provoke their horses to move 
faster, his white antagonist struck Ben with a whip. Even though Ben defended himself, which 
nearly resulted in the murder of his oppressor, he was punished for the basic human right of 
self- defense, a right that was denied to slaves, or when exercised, came at a heavy price. An 
example of the latter occurred when Ben was tortured for attacking the overseer, he was 
whipped until his intestines could be seen moving in his body, a punishment that made death 
appear merciful. Not only did slaves suffer from the physical abrasiveness of slavery, in 1856, 
Chief Justice Roger B. Taney in the Supreme Court case of Dred Scott v. Standford, ruled that 
slaves whether free or enslaved could not be United States citizens. Slaves could not achieve 
the American Dream based solely on this jurisdiction, because slaves were not legally 
recognized as Americans. 

 "Declaration of Sentiments and Resolutions (1848)," in Yazawa, 282-283. 16

 Henretta, America: A Concise History, 411. 17
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Although the industrialization of the United States provided some opportunities for women in 
the North, such as a brief reprieve from their separate domestic spheres, it did not provide 
much more for them than a way to earn a minuscule income. Even male factory workers who 
could vote and be querulous about their jobs, had no power to improve their working 
conditions, because of the ample supply of workers who made them expendable. Slaves had to 
endure their own dehumanization, by being stripped of the rights promised to them in the 
American Constitution. In slavery, men and women were the property of the wealthy, white 
planters, and the Supreme Court even denied United States citizenship to slaves. The only 
people who could attain the American Dream during this time were white males, the 
oppressors, such as plantation owners, the factory workers' employers, and wealthy men who 
were often highly educated. For factory workers, women, and slaves the American Dream 
remained just a dream. Despite the hard work exerted by these three groups, their efforts for 
improvement in status, regardless of their social class, race, and gender, often remained 
fruitless. Only white males, and their pernicious desire for a society of white male dominance, 
lived the American Dream. 
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Shamanism and Christianity in the Tlingit Culture       

Joy Wheat 

This paper was nominated by Professor Matthew Garrett. 

In the coastal region of southeast Alaska and the Alexander Archipelago, an area that extended 
from south of modern day Ketchikan to the northern reaches at Icy Bay, lived the matrilineal 
society of Native Americans known as Tlingit or Lingit, which means “human being”. Three 
geographical groups of Tlingit Indians predominated Alaska during the precontact era: 
northern, southern, and Gulf Tlingit each with ties to a particular territory. Additionally, each 
community or kwaan in a territory considered itself as part of either the Raven or Wolf-Eagle 
moiety.  In turn each moiety represented various clans and sub group divisions called sibs 18

(lineage or house groups). 

The examination of indigenous versions of Tlingit history revealed that each clan received a 
bestowment of a name, song, dance and most importantly a totemic animal crest. These most 
likely originated from supernatural beings or by a purposeful encounter with an ancestor.  19

Precontact Tlingit society did not differentiate between natural objects or natural phenomena 
and the supernatural universe. In their eyes the animal world and human world were one in the 
same and to draw lines between the two was a foreign concept.  Tlingit’s believed all living 20

creatures reincarnated into new bodies, that the soul was immortal and that they reincarnated 
from their ancestors. It is not surprising that these supernatural bestowments became the basis 
of clan identity and, that identity affected how sibs interacted with all animate and inanimate 
things in their world. In fact ethnologists assert that the interpersonal relationships between sibs 
was the “frame work” for all social, spiritual and cultural aspects of Tlingit society.  The 21

symbiotic relationship of animal and man and of the mortal and immortal realm defined the 
parameters of Tlingit society.  

 Mark A. Nicholas and Kenneth W. Townsend, First Americans: A History of Native People 18

(Boston: Pearson Education Inc., 2012), p 261-262. 

 Philip Drucker and Harry B. Hawthorne, Cultures of the North Pacific Coast (Vancouver: 19

University of British Columbia Press, 1965), p 86. 

 Frederica de Laguna Under Mount Saint Elias: The History and Culture of the Yakutat Tlingit 20

(Washington D.C.: Smithsonian Institution Press, 1972), p 21.

 Frederica de Laguna, Under Mount Saint Elias, p 6. 21
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In 1741, Russian explorers first encountered the Tlingits or Koloshi as they dubbed them, near 
present day Prince of Wales, Alaska. Missionary efforts to colonize Tlingit territory began shortly 
there after. Although the Tlingit were attracted to the regalia and ritual of the Russian Orthodox 
Church established in Sitka, conversions rates fell short. Conversion efforts became more 
intensified with the establishment of the Presbyterian mission in 1878. The American 
missionaries rigorously attacked certain aspects of the indigenous culture such as communal 
living, matrilineal descent and shamanism. Missionaries described shamanism as“ one of the 
worst manifestations of paganism.”  Indeed, during the missionization of Alaska, military 22

personnel and missionaries persecuted Tlingit shaman forcing them to relinquish their status as 
spiritual healers. Tlingit conversion to Christianity, coupled with the loss of Tlingit shaman as 
spiritual leaders, created cultural chaos, which lasted well into the twentieth century. 

In order to understand how this cultural chaos developed one must first understand that 
shamanism played an integral role in Tlingit culture, and it was woven into nearly every facet of 
their society. Tlingits saw little distinction between themselves and the supernatural beings they 
believed inhabited their physical world. They believed these beings (guardian spirits also called 
yeik) where a natural part of their environment which could be called upon and controlled 
through shamanistic ritual. Of course direct contact with these supernatural beings was 
endowed only to the shaman.  The shaman or ixt acted as the mediator between the Tlingits 23

physical universe of earth, sea and sky and conditions brought on buy any evil spirits, which 
may have manifested in that world.  He accomplished this arduous process by calling on his 24

own array of spirit guides to cure the sick, find a lost soul, foretell the future, predict the weather 
and even speak with rival shaman via long distance communication.   25

The greater number of spirit guides a shaman acquired during his lifetime the stronger his 
powers were thought to be. The ixt mystically called upon one or more of these spirits during a 
séance, held as a public or “clan performance”, in order to bless the warrior before battle or to 
bring success on hunting and fishing expeditions.  Consulted before any such undertaking, his 26

prowess was held in highest regard among clan members who gathered during the séance. 

 Sergi Kan, “Shamanism and Christianity: Modern Day Tlingit Elders Look at the Past” 22

Ethnohistory, Vol 38 (Fall 1991), p 367. 

 Drucker, Cultures of the North Pacific Coast, p 86-87. 23

 Kan, Shamanism and Christianity, p 365.24

 Laguna, Under Mount Saint Elias, p 670 & 672.25

 Anatolaii, and Sergi Kan, Tlingit Indians of Alaska (Fairbanks: University of Alaska Press, 1985), 26

p 86. 
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One séance held boasted literally hundreds of men and women in attendance (probably the 
shamans kinsmen.) An informant of ethnologist Frederica de Laguna gave an account of such a 
séance in which sib mates sang to help summon the ixts spirit guide. The informant relayed a 
tale of how strong the spirit felt as it entered the doctors’ house. Hundreds of clansmen sat 
down around the walls, and people from other tribes as well, until the house was at capacity. As 
they sang the shaman danced around the fire to invoke the spirits. Laguna asserts that 
participation by sib mates during shamanistic rituals (summoning the spirit guides with songs) 
was an almost constant feature in Tlingit society. 

On occasion a spirit randomly appeared to the shaman without being summoned, however to 
ensure success during a “clan performance” participation of sib mates through chanting (the 
song) was essential as the yeik were called forth through sound. “ They start beating the drums 
in a rhythmic and solemn fashion....the singers join in, and the shaman starts his performance.”  27

Beating of a drum, shaking of the shamans rattle, even the sound of the shamans hair was 
incorporated into the ritual of invoking the spirit guide. Because his long matted braids were 
pasted together with spruce sap, when the shaman moved during a ceremony the tendrils 
clacked together causing a sound similar to wooden balls hitting each other.  28

It was considered taboo for the shaman to ever cut his hair because this was his power source. 
Much like Sampson, the shamans mojo, his spiritual strength, was associated with his long locks 
of matted hair. A Tlingit at Sitka recalled, “ The way they tell powerful shamans is by their hair all 
twisted around. When the spirit is coming to them, that thing just moves around by itself. Hair is 
not in braids: hair is matted, all stuck together and twisted up.”   A photo taken about 1888 and 29

first published in the Alaska-Yukon Magazine October, 1907 depicts the Teqwedi shaman, Tek’-
ic, of Bear House, Khantaak Island, note the lengths of matted hair which touch the ground.  30

Tlingit belief in the powers of supernatural possessions became apparent during the séance as 
the shaman’s hair “moves around by itself”. This particular idea of supernatural possession 
incorporated with the sibmates physical involvement in the ceremony, was an aspect of spiritual 
fervor, which cannot be denied.  

 Anatolaii, Tlingit Indians, p89. 27

 Anatolaii, Tlingit, p84.28

 Laguna, Under Mount Saint Elias, p 684. 29

 Laguna, p 982 plate 65.30
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Between 1840 to 1860, the Greek Orthodox Church focused its missionary efforts, mainly in 
Sitka and also in surrounding northern and southern villages.  The Presbyterian mission was 31

also established there by 1878. Somewhere around 1885 Dr. Sheldon Jackson, a member of the 
Presbyterian Board of Home Missions, set out to “ detribalize” the Indians. He believed, as did 
many missionaries during this time, that accepting Christianity was not enough and that the 
only way savages could be saved from themselves was to learn to speak English, abandon all 
old pagan practices, including shamanism and all aspects of it. In this manner the Tlingits could 
follow the righteous path of the white man and become “ civilized” Indians.  Scrutiny by 32

missionaries was not uncommon during this particular period of colonization. 

A war between missionary and shaman in sued with negative opinions of shamanism held by 
men of the cloth. Reverend Albin Johnson and Reverend H. Hendricksons personal accounts of 
the shaman, during their residence at the Presbyterian mission 1889-1906, were more 
unnerving than Dr. Jackson’s. Reverend Johnson characterized the shaman as “filthy wearing 
ragged clothes and stinking as if they had been dipped in seal fat.”   He portrayed the status of 33

the shaman among his people as hated because he (the shaman) kept them in fear and in the 
“deepest darkness” and should the shaman attempt a cure the natives would “sink even deeper 
into superstition and darkness.”  Numerous missionaries held shamans accountable for belief 34

in witchcraft and persecution of witches. Although many missionaries felt the shaman was a 
charlatan of sorts there were those who were actually impressed by the powers of the ixt and his   
psychic possession.  The struggle against the shaman was not only with the Presbyterian 35

missionary. Some religious figures in the Orthodox and the Protestant church saw shamanism as 
an “archenemy” and characterized the entire Tlingit religion as” being on the lowest rung of the 
evolutionary ladder.”  In the late nineteenth century one particular Presbyterian preacher 36

serving in Sitka implied that the ixt were superstitiously thought of as an “omnipotent being” 
whose word was absolute and considered to be a god.  Missionary men even referred to them 37

 Kan, Shamanism and Christianity, p 366. 31

 Drucker, Cultures of the North Pacific Coast, p 216-217. 32

 Laguna, Under Mount Saint Elias, p 684.33

 Laguna, p 722.34

 Kan, Shamanism and Christianity, p 370. 35

 Kan, p369. 36

 Kan, p369. 37
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as being “the epitome of ignorant heathenism.”   Scrutiny of indigenous practices seemed to 38

give way to religious resentment with shamans as the target.  

Proselytizing efforts in Alaska continued and the persecution of Tlingit shaman by religious 
zealots became commonplace. Presbyterian missionary, Navy, Army and civil authorities began 
their relentless pursuit of shamans in order to purge them from their communities. One such 
fanatic was Commander Henry Glass whose favorite “sport” was hunting shaman. A Russian 
priest in Sitka relayed one such incident.  

 A captured shaman was invited aboard his boat and received with honor, Glass would talk  
 to him in a friendly manner, inquiring about his life, the number of his spirits, the extent of  
 their strength and power. Then he would announce that he was also a shaman who owned  
 yeik and suggested that they compete against each other. Upon his order, a charged   
 electric battery was brought out. The shaman was asked to hold the wires in his hands,   
 while the two poles were being connected. The shamans’ body would begin to twist. His   
 own people witnessing his strange and funny poses and hearing his screams and moans   
 became frightened. The shaman himself learned a practical lesson about the power of his  
 white colleague. But the captain did not stop at that. Shamans always left his boat with   
 their heads shaved and covered in oil paint, and having never to practice shamanism   
 anymore.39

The aftermath of indignations committed against shaman, in the observers mind, portrayed 
their spiritual healers as weak (spewing out grotesque sounds and writhing in pain.) Perhaps 
Commander Glass’s practice of head shaving was a purposeful effort to strip the shaman of his 
spiritual strength. Could “brute force” have been the causative factor in the shamans’ ultimate 
loss of power? In reality, many ixt were fearful of punishment and practiced healing séances in 
only isolated areas, if at all. This lack of spiritual leadership created a veil of doubt concerning 
the shamans’ abilities as a healer. It certainly placed American military in a dominant light.  

Persecution by missionary and military personnel was not the only factor leading to the 
practitioners lose of power among his people. Rather, it was his inability to cure the diseases, 
which Europeans introduced to Alaska. In 1837, smallpox ran rampant throughout the Koloshi 
settlements of the Alexander Archipelago.  In Sitka alone the smallpox epidemic killed nearly 40
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400 Tlingit Indians (one half the population) in three-months, as the villagers refused to be 
immunized. Previously vaccinated Russians and Creole half-breeds were among those who 
survived the outbreak. The remaining Tlingit at Sitka consequently lost faith in their shamans 
healing abilities because they were unable to save the survivors relatives from smallpox death. 
Seeing that the Russians and Creoles escaped the disease unscathed, influenced the Indians 
decision to also be immunized and ultimately their decision to be baptized in the Russian 
Orthodox faith.41

Many shamans believed it was certain death to be immunized. One powerful shaman in the 
Kenai district appealed to locals to save themselves and their families from sure death by killing 
the vaccinators and burning their bodies.  Tlingit shaman might have foreseen their own 42

demise as spiritual healers with the coming of Western medicine. For the Tlingit, perhaps 
loosing faith in their shamans ability to summon the spirits and initiate a cure, meant losing 
religious convictions of long standing as well. Author Caskey Russell purports that, “ Since a 
shaman could not heal European diseases, it would make sense to put faith in Western 
Medicine and putting faith in Western Medicine also demanded faith in Western religion.”  43

Undoubtedly, accepting faith in Western medicine signaled the rapid decline of the nineteenth 
century Tlingit shaman. The shamans’ inability to combat the ravages of disease coupled with 
persecution and fear of punishment forced shaman to relinquish their place as spiritual leaders 
and healers. Thus, their standing in the tribe became less and less relevant to the clans social 
and religious life.  44

As Tlingits turned away from their shaman for spiritual guidance they became more susceptible 
to the proselytizing efforts of missionary. It was during this time of cultural transition that Tlingit 
chiefs, in the best interest of the tribe, supported the missionaries’ movements towards 
acculturation. When the Indians discerned that their old way of life had vanished and they were 
unable to cope with the complexities of Western religion and Western civilization in general, 
they looked to their chiefs for guidance. The chiefs felt that the missionaries offered the only 
solution to the Indians problem and in turn they supported conversion efforts.  In a letter from 45

Missionary John Brady, dated March 30, 1878, their desire to be good Indians becomes 
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evident. A Kootsanoo tribal chief who visited John Brady told him that he wanted to be a “firm 
friend” to the white man. He wanted his people to have schools and churches because in the 
past his tribe was bad and foolish but wanted to do better.  John Brady prayed the heathens 46

might find salvation in the Lord Jesus Christ. One can only speculate what the going rate for 
salvation was in those days.  

The missionary became the driving force behind tribal acculturation, and in the first decade of 
the twentieth century controlled their religious destiny. Presbyterian and Russian Orthodox 
missionary had “Christianized” all Tlingit villages by 1910. Additionally the Salvation Army and 
other fundamentalist churches baptized a significant number of natives.  From 1910 until 47

approximately 1960, Tlingit parishioners felt compelled to hide traditional practices from the 
clergy, and they also took a defensive stance when explaining old customs to non-Tlingit whites. 
Missionaries often interfered with the “pagan” potlatch ceremony, scolding natives for being 
wasteful and old fashioned. Because Tlingit were sensitive to public ridicule, they began to 
rationalize pre-Christian beliefs by downplaying there religious aspects. In order to avoid 
cognitive dissonance devout natives attempted to reconcile Christianity with old customs.  48

Ethnologist Frederica de Laguna wrote, “During the span of my fieldwork I have heard several 
older natives regret their renunciation of the old ways and have witnessed their attempts to 
revive them again.”  In recent years non-native clergy have become more tolerant of 49

indigenous practices if they do not clash with Christian teachings. However, Tlingit elders 
worried about the contradictions between the two. “Tradition bearing” elders believed 
shamanism was a key component of tribal culture and they have had great difficulty reconciling 
shamanism and Christianity.  50

It becomes apparent that the impact of two distinctively different religions (traditional Tlingit 
religion and Christianity) thrust together causes an inordinate amount of mental anguish for 
those involved.  What comes into question is how this mental anguish, cognitive dissonance if 51

you will, affected Tlingit culture itself. The burning of Kake totem poles in 1912 illustrates how 
cognitive dissonance manifested into a type of cultural chaos or discord. In 1912, the village of 
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Kake Alaska admitted that Tlingit culture was inferior to American culture. To demonstrate this 
the tribe cut down and burned their totem poles (over zealous missionaries considered these to 
be pagan idols.) It was, to the villagers, a symbolic gesture to cut ties with the past and to 
demonstrate the end of traditional culture.  Reverend George Beck, dean of Alaskan 52

missionaries, was present during the burning of the totem poles. He downplayed the presence 
of the poles depicting them as large and crude and claimed that a shaman actually initiated the 
demolition order. Supposedly the shaman believed if all remnants of traditional life, including 
the totem poles, weren’t destroyed then the whole village would be “wiped out.” This 
information was never confirmed, however. Beck intended to lead the Indians away from the 
darkness of idol worship into a modern world as he brought magistrates, jails and other 
Western bits of civilization to Kake. In actuality he also brought “religious factionalism, 
separation and division, and disunity.”  Beck himself admitted that Kake Indians were divided 53

religiously between the Salvation Army and the Presbyterian run Friends Mission.  The totem 54

poles were allegedly burned on the pretense that they were a health menace. A few of the 
mortuary totems did contain bones. The real motive on the part of the missionaries was to 
symbolically destroy unholy traditions. Most likely the symbolic gesture of the Tlingits burning 
the totems was in response to the demands of modern religion and change in cultural 
perceptions. 

The Tlingits universe has expanded significantly since first contact. Shaman practitioners 
imbued with mystical powers no longer invoke spirit guides during clan séances. They no 
longer bless the warrior before battle, foretell the future, or heal the sick. The loss of the shaman 
coupled with proselytizing efforts of missionary created a ripple affect, which was carried well 
into the twentieth century. Thus faith in Western medicine gave way to faith in Western religion. 
Amidst the confusion of reconciliation conversion gave way to cultural loss and chaos. The 
religious destiny of Tlingit in the twenty first century becomes a question of how well they 
navigated through the intolerance of traditional Tlingit religion in the past, and their ability to 
now synthesize old religion with new religion. 
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Culture and Identity Discussion Questions 

Jamie Arneson 

This paper was nominated by Professor Rae Ann Kumelos. 

I believe Charlotte Gilman’s metaphorical tale of insanity and oppression expressed in “The 
Yellow Wallpaper” provides fascinating insight from the perspective of the oppressed 
nineteenth century woman. The entire story is a metaphor for the coercion Miss Gilman 
observed women were subjected to by the ignorance and insensibility of men and society 
during this period. The narrative constantly contradicts itself, allowing us to witness the turmoil 
she felt between her depraved and sullen self versus her aspiring, creative identity. “I’m feeling 
so much better! I don’t sleep much at night, for it is so interesting to watch developments; but I 
sleep a good deal during the daytime” (pg. 559). I experience a sense of giddiness when she 
exploits the use of an exclamation mark. It represents the almost childlike disposition of 
ignorance and thoughtlessness. This example also serves as a discernible forbearer to her 
impending plummet into the chasm of dementia. She ceaselessly obsesses over the intricate 
wallpaper, fashioning tales of wild women and morphing fungi, allowing her imagination to 
consume her. Such is the habit of a creative mind yearning to flash forth from the dark 
background of life. One must also take into consideration the context of her work; this was a 
time in which, aside from slavery, this was a form of despicable separatism and inequality widely 
accepted as the norm. Society has evolved from this amoebic understanding of the world, but 
there are still radical, and all too often, common examples of this in the world today. The 
archetypal woman-as-object relationship still finds its way into homes across the world, whether 
by custom or oppressive circumstance – just think of the Saudi women forbidden to expose 
their flesh. The idea of woman as caretaker and housekeeper is one of societal persistence. 
Today, certainly, the struggle for equality has closed the gap and rational minds are prevailing. 
This story is a perfect reflection upon the beauty and imagination, good or bad, of a woman’s 
mind and expresses the power and persistence of which they are capable.  

Every time I’ve read the play “A Raisin in the Sun” I’ve been ceaselessly intrigued by the 
character of Walter Younger. He’s representative of a variety of thematic levity. Many, if not all, of 
his internal struggles can be observed and related to ordinary instances. This following 
exemplifies Walter’s inclination with greed as he retorts to his mother’s admission that money 
has overtaken freedom as the most precious commodity by saying “No – it was always money, 
Mama. We just didn’t know about it” (pg. 752). This entry is so telling to me because it not only 
exhibits some of the angst he may possess as an impoverished black man in 1959 Chicago, but 
also his misconception of value and impressionability. I once saw a rendition of Walter Younger 
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on film portrayed by Danny Glover. In my mind’s eye, prior to seeing the film, this was precisely 
as I envisioned him – tall, broad, booming. So aside from the great casting decision, this was 
also the captured visual essence of Miss Hansberry’s character; the juxtaposition of his 
imposing stature and impressionable disposition. Upon the death of his father, as is custom 
being the eldest male, Walter assumes the role as head of the house, which creates an 
enormous burden on those broad shoulders. His illusory understanding of business doesn’t 
quite match his ambition, which is an endearing exhibition of tenacity and heart, but also a very 
telling and troubling character flaw which nearly causes the family to lose his father’s insurance 
money. He is obsessed with the attainment of monetary compensation until his last line of 
dialogue, which allows us to understand that some of his values may not have changed, but 
circumstance may have humbled him. It is interesting to note that the women in the play 
provide the stability and rationality necessary of a prosperous head of house, which only adds 
to the disparity and futility of Walter’s actions. Nevertheless, the story teems with resilience. It is 
only appropriate to correlate Langston Hughes’ poem, “A Dream Deferred,” to the struggle of 
Walter Younger. It is applicable to all of the characters in differing contexts, but particular to 
Walter, his lack of success in achieving the American dream caused him to experience a 
despondent lapse, or dry up like a raisin in the sun. He’s assuredly one of the most interesting 
characters in the piece, but his overexertion of desire and haste ultimately prove him to be a 
character of weak, malleable humour.  

Lacy M. Johnson’s imposing narrative in “White Trash Primer” is supremely relatable and 
effective. She speaks to the reader from the bosom of rural, low income life, as it pertains to her. 
There are many variables associable with poverty and low rent districts; Miss Johnson merges 
the gap between reader and writer by inflicting common imagery amongst potential readers in 
a folksy manner. This provides for a correlative experience enabling a more profound 
understanding of the underlying themes. The genius in her piece lies not in the vernacular used 
nor the arrangement, but, rather, the evolution of a character discovering her individual identity 
through observational and experiential knowledge. The “white trash” connotation is in 
reference to the poor, classless, meager individuals sometimes associated with the term 
“redneck.” At its origin, it’s a direct reference to poor white people; but this term, sadly, like 
many others, is a racist insult that is solely meant to degrade and undermine the humanity of a 
population. Not only does it instigate a negative societal stigma, but, conversely, it also exists as 
the embraced reality for some communities that have had generations of individuals saturated 
by the weight and burden of poverty. Every race and ethnicity that exists in the world today has 
a corresponding and malicious term. The title of this piece, “White Trash Primer”, may be 
metaphorically suggestive to a base coat of primer paint, underneath darker coats of equally 
hateful viscous liquid on the house of racism and intolerance. A stretch, I know – but plausible. 
Her most profound endowment upon the piece is the accentuation of terms that, when used in 
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a “white trash” context, almost sustain an ethereal essence of unattainability or lack of 
understanding. For example, “...so you take the truck into town without asking and you apply for 
a job at the fancy Wal-Mart but they don’t call you to in for an Interview” (pg. 827). She 
accentuates Interview because it’s one of the sacred terms in impoverished dialect, almost 
otherworldly. But her perfect and inspiring transgression of fruitless ignorance enables her to 
evolve – she gravitates to more educated and constructive terminology. “You study real damn 
hard this time cause you know this is your last earthly chance to make something of yourself 
and you buy a dictionary at a yard sale and think you might learn every word if you have 
Determination and Resolve” (pg. 829). She discovers that regardless of pressures stemming 
from society, family, and friends, you can ascend to the highest heights in this life if you desire.  

I found Paul Lawrence Dunbar’s “We Wear the Mask” to be an incredibly revealing poem. He’s 
striving for individuality based upon nothing other than self merit and interest. For human 
beings to flourish they must have an unbridled gusto to allow them to do as Pablo Picasso did – 
find not seek. One that seeks succumbs to all the prejudices and desires of others and never 
actually thinks for themself. They are individuals that are given explained information which 
circumvents the entire process of learning and understanding. Understanding is achieved most 
proficiently through experience. More precisely, though, if an individual is constantly expected 
to act a certain way due to societal standards, then they are inhibited from thriving by way of  

their own undiscovered strengths. People neither enjoy nor take enlightenment from interaction 
that is unauthentic. The best we can muster is to flash our indifferent “mouth with myriad 
subtleties” (pg. 674), which may convey a spectrum of nonverbal cues ranging from cynicism to 
melancholy. This entire misconception of reality stems from the manipulation of perception. 
Our perception is influenced by a variety of factors, but the understanding lies in knowing the 
source. Being able to consciously recognize these extraneous factors allows us to differentiate 
our ideas from those of others. Mr. Dunbar sums it up in a rather depressing sense by calling it 
“this debt we pay to human guile” (pg. 674). We must walk on eggshells because of the capable 
and discerning human mind? I think, as Dunbar may have done himself, that casting away the 
desire to fancy human guile, though not totally (as to avoid sociopathic behaviour), is certainly 
the most constructive strategy in identifying and appeasing one’s self. This ultimately leads to 
increased productivity in a person’s desired field of practice which is the direct consequence of 
happiness. The mask of which he speaks is representative of our understanding of human 
sensibility and how we’re perceived displaying it – but, perhaps mischievously, we can hide 
behind this same mask as we seek truth and honour.  
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Dear Robert Burns                

Dolores Zuniga 

Dolores Zuniga produced the imaginative response to Robert Burns' poem, "A Red, Red Rose," 
for Professor Rae Ann Kumelos' class.  Employing the kind of humor made famous by the 
Internet sensation "Overly Attached Girlfriend," Dolores imagines being a kindly stalker in this 
parody. 

Dear Robert Burns,  

I read the poem you wrote called “A Red, Red Rose” and I know you wrote it for me. The color 
red is obviously my favorite color and I know you know that. I know we have never met but I can 
still feel the connection. I was not sure if you had the same feelings as me but then I 
remembered your poem. You Wrote “So deep in Luv am I” (Burns 909). All I can say is I Luv you 
to. I saw you the other day with your family but it did not affect me. I knew you still loved me 
more by the way you almost looked in my direction.  

I was wondering when you are planning to write more poems on our relationship. I think it 
would make us more serious if you wrote me another poem. Since you can’t give me a ring, I 
have another idea. I heard you have a dentist appointment soon but don’t ask me how I heard. 
How about you just give me your tooth?  

Sometimes I feel like you watch me as much as I watch you. You wrote “And I will come again, 
my Luv, though it were ten thousand mile” (Burns 909). Are you asking me to come follow you 
around all day? Because I will luv to! I already sleep in my car just to watch you outside your 
house. Well I have to go now because I think someone just caught me trying to sneak inside 
your house. My next letter will probably be from jail, but I’ll see you soon. 
P.S. Just look out your window and I’ll be there Burns.  

Sincerely, 
Dolores Zuniga  
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“When Death Comes”: Mary Oliver's Life Long Ode        

Jamie Arneson 

This paper was nominated by Professor Rae Ann Kumelos. 

Throughout generations of human history, literature has served as one of the more profound 
mediums because of its accessibility and ambiguity. It allows a solitary writer, pen and paper to 
coalesce into a precise exorcism of human emotion. Masters of the Craft often find themselves 
mulling the sighs and chuckles of the world, cerebrally attempting to discern the cries of 
existence from the periphery of stagnant chatter. These meditations constantly reveal a naturally 
recurring theme that seems to cleave itself between the minds and hearts of poets – the desire 
to experience all that the world has to offer and to be remembered once we cease to exist. It is 
the special individual, the special poet, that out of all of the hysteria and innumerable 
aberrations, harvests up the wealth of optimism and human panache and is able to reverberate 
its astringency upon our character. Mary Oliver’s poem, “When Death Comes,” serves as an 
interesting example of a personal, existential cry to the reaches of infinite space and beyond. 
There are many examples of this particular theme that resonate from the pages of her masterful 
contemporaries. However, upon analysis of her other works and criticism from her peers, Miss 
Oliver’s “When Death Comes” serves as the culmination of adroit, attentive introspection 
spanning the entirety of her illustrious life – it is her “manifesto for life” (Ratzan, par. 1).  

Many of Miss Oliver’s works are the result of her integration of nature and human beings. She 
fashions her diction in a way that it personifies natural phenomena. She infuses fantasy and 
imagination into an otherwise incommunicable interaction, all within an understandable human 
context. This observation is in correspondence with Dr. Angela Sorby’s assertion that Miss Oliver 
uses “evocative and precise imagery, which brings nature into clear focus, transforming the 
everyday world into a place of magic and discovery” (Sorby, par. 1). An enjoyable example can 
be found in the selection titled The Last Word about Fox, a poetic conversation between herself 
and a wild fox. Mary uses the theme of conversing with a wild fox in many separate works. This 
is her metaphorical exchange with the essence of life and nature. In this poem, she uses 
personification to sympathize with our human emotions of empathy and compassion. She gives 
human life to nature so that we associate relatable human iconology with that of the arrogation 
of naturally occurring resources from mother earth.  

“What’s of importance? Scalping mountains  
or fishing for oil. 

I would argue about that.” (Swan, Oliver, 79).  

The execution of this technique makes us cringe at the term scalping, as we relate it to our own 
flesh being cut from our skull. Also, her correlation between oil and fishing elucidate the 
contrast they exhibit between the pure, freshly natural act of fishing for aquatic life and that of 
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welling for crude oil. The stark difference is this comparison conjures feelings within us that 
associate bad things with powerful, descriptive imagery. Mary’s expression conveys to us her 
own personal ambition to preserve our irreplaceable biological sphere. Throughout her works 
her passionate stylization sings to us the dreamlike aspirations she has for her expressive habits. 
In another example, this time more so a ballad, she speaks of the stars in the sky and testifies to 
the heavens; this exhibits her lust for existence and sentiment with humanity.  

“they have seen me 
and they burn 
as I too have burned, but in 
the mortal way” (In the Darkness, Oliver, 44).  

She’s a woman of romantic and realistic humour. She pulls us down to her grounded disposition 
allowing us to realize our own beautiful capabilities as human beings – but, she also shows us 
our shared shortcomings. The way in which this is presented isn’t with arrogant reproach, but 
rather by equating her personal struggles with ours. It is a very intimate interaction via prose. 
Some of the corresponding, driving themes representative of this feeling lie in her piece titled 
Whispered Poems, a three-line testament to her accountable and zealous nature.  

“I have been risky in my endeavors,  
I have been steadfast in my loves;  

Oh Lord, consider these when you judge me.” (Swan, Oliver, 102). 

These lines show respect to the utmost authority while also pledging her allegiance to the 
vibrancy and freedom of the human spirit. Her benevolence towards the human condition 
oozes from the binds of nearly all of her work. As mentioned before, the recurring theme of the 
fox is her equivalent to a masterful painter fashioning a self-portrait; only hers extends itself 
across numerous type-covered pages. It is incredibly interesting to examine the archetypal roles 
at play in pieces such as this because they determine various realms of her understanding and 
values. I support the notion that a fox is the animal selected because she equates her own wit 
and slyness to that of the fox. It is almost a schizophrenic interrogation of self, as exemplified in 
the following entry:  

“You fuss over life with your clever 
words, mulling and chewing on its meaning, while  

we just live it.” (A Thousand Mornings, Oliver, 89). 

Mary Oliver understands the solace and melancholy that accompany true poetry, but, I believe 
she yearns to integrate herself socially amongst more carefree individuals. Whether this is true 
or not, I cannot say, however, Miss Oliver still embodies a socialite in that she incorporates 
everyone, regardless of demographic, in her creative writing – it’s enjoyable by anyone.  

Now that we have a better understanding of Mary Oliver and her desires and musings as a 
poet, let us now discuss a piece of literature that she composed that personally struck me as 

27



one of the most impactful entries I’d ever read. Her poem titled “When Death Comes” speaks 
from a hopeful and imaginative disposition. It is “in defining the moment of death for herself, 
she is defining how she wants to have lived her life up to that point” (Ratzan, par. 1). She 
engages the use of metaphors and similes to compose imagery relating human commonalities 
and universal truths. When she says,  

“I want to step through the door full of curiosity, wondering: 
What is it going to be like, that cottage of darkness?” (“When Death Comes," Oliver, 1246),  

she’s poetically defining death as a cottage of darkness; she’s bringing into play our 
understanding of a secluded cottage in the bosom of the forest – a desperately dark and alone 
realm of being. Her inspiring fortitude to step through the door full of curiosity powerfully eases 
our own fears and apprehensions concerning death – very powerful imagery indeed. Perhaps 
the most powerful imagery she fabricates comes later in the poem, and it lies in the 
arrangement and sentence structure. Miss Oliver uses a section of this poem to illustrate the 
singularity and uniqueness of each individual person. In the preceding stanza, she equates the 
name of every person in the world to music, then goes on to say,  

“and each body a lion of courage, and something 
precious to the earth.” (“When Death Comes,” Oliver, 1246).  

It is in her self-authored guide to understanding poetry that she states “the reader is brought to 
a more than usual attentiveness by the shorter line, which indicates a situation in some way out 
of the ordinary” (A Poetry Handbook, Oliver, 93). In this particular situation, a few different items 
must be considered in attaining the correct effect intended by Miss Oliver. The isolation of 
precious to the earth symbolizes humanity’s relevance to the universe; but the fact that precious 
is not capitalized is a satirical jest that, perhaps, we’re not so special. Evidence of this 
suggestion exists amongst a collection of her poems titled Thirst. In a piece called “Heavy”, 
Mary turns towards despondent themes of subversion, but reiterates the satirical, realist nature 
of her character:  

“How I linger 
to admire, admire 
the things of this world 
that are King, and maybe 
also troubled –“ (Thirst, Oliver, 44).  

Interestingly, the summation of the poem ends with the line “I don’t want to end up simply 
having visited this world” (“When Death Comes," Oliver, 1246). This is an intrinsically powerful 
exclamation of self. This encompasses the entirety of her desires and the summation of her 
dreams. Yevgeny Yevtushenko’s poem “I Would Like” exhibits many similarities between itself 
and “When Death Comes.” They both are seeded in the desire to experience all worldly devices 
and not to have shortchanged themselves from the inclusive human experience. This is 
especially apparent by the comparison of two lines from each.  
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“I was a bride married to amazement. 
I was the bridegroom, taking the world into my arms.” (“When Death Comes,” Oliver, 1246).  

“I would like to love 
 All the women in the world,  
  And I would like to be a woman, too–“ (I Would Like, Yevtushenko, 984)  

This comparison of the two ideas sheds light on the desirous spirit of the poet to embody 
themselves as all of existence – a chameleon of universal possibilities.  

“When Death Comes” resonated with me because I share the necessity to embody humanity 
within my actions and be cognizant of the fact that life is ours to live; to exist amongst an 
eternity of possibilities and wonders. This, to me, is an inspiring premise and cause for many 
masters of the poetic craft to express their inner quakes of passion and love as the 
characterization of all creations. This presentation of the self as a shape-shifting entity capable 
of transfiguring into the hounds of the night, or a noble head of the house, is the enchantment 
bequeathed unto every worthy pen – it is what separates writer from layman. Mary Oliver’s 
inspiring poem serves as her magnum opus; it is her divine brilliance flaring brightly across the 
entirety of consciousness.  
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Happiness: It's Not on a Map             

Frank Costa 

This paper was nominated by Professor Rebecca Monks. 

In his book Bliss, former NPR foreign correspondent and self-labeled grump Eric Weiner takes 
his readers on an adventure spanning the globe in search of paradise, or at least a close 
approximation. We are swept away to almost a dozen different locations: from dark, frigid 
northern European societies to deeply spiritual Asian countries and just about everything in 
between. Each stop on his tour confronts readers with a different recipe for success and 
invariably a conflicting message as well. We discover the Dutch to be tolerant and permissive, 
yet we are cautiously reminded that physical pleasure alone is eventually an empty, hollow 
experience. The Swiss, meanwhile, lack anything resembling a sense of humor: They offer 
instead a very orderly, efficient, yet depressingly sterile take on joy. In the tiny Himalayan nation 
of Bhutan, happiness is not just a worthy ideal, it’s a legislated government policy. However, 
Bhutan's unique National Happiness Index notwithstanding, pervasive poverty is a grim reality 
within its borders. Again we are left with more questions than answers. This is the maze that Bliss 
navigates. Weiner’s book is an entertaining read. As Maria Popova of the popular online blog 
Brain Pickings finds: Weiner manages to balance a clever, subtle humor and charming self- 
derision with some very appealing empirical and philosophical concepts. Bliss purports to focus 
on geography in direct relation to happiness. Where do happy folk live? Not surprisingly, 
geographical features never play a very dominant role in Weiner’s narrative, and for good 
reason. Weiner himself admits “It’s not climate or topography...at work here, but national 
culture” (“Finding”). If you discount internal factors, as well as the sorts of tragic realities that 
make achieving anything approaching happiness impossible (extreme poverty, oppression, and 
state sponsored violence all come to mind), what you are left with is culture. A nation’s culture, 
in many ways, dictates how people treat each other. What could have a greater impact on 
happiness than this? It’s not the real estate that matters: it’s the people.  

A large portion of Weiner’s travels take him to western-style democracies. The Netherlands, 
Switzerland, and Iceland in particular offer us a portrait of the European happiness model. 
These are examples of very democratic, staunchly secular, and for the most part, very 
homogeneous territories. Modern societies place a great deal of importance on diversity, but 
many of the most peaceful, stable societies on Earth do not have much of it (Weiner, Bliss 16). 
What they may lack in diversity, they make up for in personal freedoms and an emphasis on 
individuality. If happiness is about your own pursuit, striving for your own ambitions, chances 
are you were born, raised, and came of age in a historically democratic society. Another trait 
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shared among strong, stable democracies are trustworthy governments, and a fair justice 
system. You don’t concern yourself much with vacuous pleasantries if you can't sleep at night. 
Corrupt officials, cronyism, nepotism, and a lack of due process: these are the calling cards of 
dictatorships and oppressive regimes, as Weiner himself discovers in his woeful journey to the 
post-Soviet nightmare that is Moldova, which according to the research he relies on to guide 
him, is just about the most unhappy place on Earth (Bliss 186). Happiness is difficult to come by 
when you are powerless to affect your own personal outcome in any meaningful way. A country, 
and a culture, that places a high value on personal freedom, and goes out of its way to protect 
it, has already given you many of the tools you will need to find happiness. An emphasis on 
education is also a prominent feature of developed first world democracies, a facet of 
happiness that is given rather short shrift in Weiner’s account. We are informed rather 
perfunctorily that college graduates are happier than those without a bachelor’s degree 
(Weiner, Bliss 14), but the subject hardly ever comes up again. I would argue that I am never 
happier than when I am in the depths of learning experiences, and a highly educated populace 
is a hallmark of a free democratic society.  

How about money? Culture aside, aren’t the richest and most powerful countries the happiest? 
Weiner, in a departure from his stated goal, takes a detour at one point and pays a visit to the 
recently wealthy, if not particularly overjoyed, nation of Qatar. Here we are reminded how 
important a role culture plays in our lives, for Qatar, according to Weiner, is a nation completely 
lacking in a viable culture or history (Bliss 117), and in spite of the wealth that a bounty of 
mineral resources has bestowed upon its people, there is obviously something wrong. We are 
introduced to a coddled and spoiled citizenry, who regardless of an abundance of creature 
comforts are nevertheless far from happy as a whole: “What happens to a person’s soul when 
he or she indulges in excessive...amounts of craven luxury?” (Weiner, Bliss 100). The importance 
of having our basic needs, and perhaps a little more besides, taken care of can never be 
overestimated. Money facilitates our quest for happiness in ways few other things can. Having 
exponentially more money than you could ever possibly need, coupled with an excessively 
lavish lifestyle, a lack of culture, and the warped unnatural social relationships that will inevitably 
result, only highlights the importance of one’s culture. You cannot buy your way out of a missing 
or poor culture.  

Bliss also takes us to spiritually rich nations such as Bhutan and India. Here you will find people 
who place more importance on their faith, family, and community bonds than on the individual. 
It’s a different form of happiness than that achieved through personal ambition and drive: an 
Eastern as opposed to a Western ideal. It’s a joy that comes from a strong sense of belonging to 
a whole, even if it’s often at the direct expense of the individual. These nations tend to be 
poorer and less developed technologically, but they do tap into a deep sense in most of us that 
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humans are, at their core, a social creature. You may be poor, and your conditions rough, but in 
India, or Bhutan, and any of a number of other third world nations, it’s usually the case that you 
will be surrounded by family and strengthened by your beliefs. Could it be that increased 
personal despair, depression, and the overall malaise that has slowly started to seep into some 
first world nations such as the United States stems at least in part on a loss of this feeling of 
togetherness? Weiner makes this case, and I would agree.  

I have come to a predictable conclusion: that there is no one-size-fits-all recipe for a happy 
nation or a happy people. The Bhutanese formula would fail miserably in the United States. We 
are not Bhutanese. Swiss chocolate may be delicious, their streets devoid of litter, and their 
trains always on time, but I value a little messiness, a little humor, a little unpredictability in my 
life. We are a product of our culture as much as our culture is a reflection of its inhabitants. I 
would also venture that quantifying happiness, whether it be a database in The Netherlands or 
an economic index fashioned by creative politicians in the Himalayas, while certainly an 
entertaining exercise, is as futile an endeavor as it sounds.  
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Unforgettable Summer             

Isabel Barboza 

Isabel Barboza lives in Lamont and enjoys being with her friends.  She has a good sense of 
humor and enjoys listening to music.  Her major is Radiology. This paper was nominated by 
Professor Elizabeth Rodacker, and was produced for ENSL 60.  The prompt for this work was this: 
Write about an experience that taught you something important.   

In life there is always an experience that changes us. The experience that changed me was the 
summer of 2012. That summer I worked in the fields. I never saw myself attending college but 
after this experience I did. 

To begin with, I was a teenage girl with no care about my future. I started slacking off in my 
education. It got to the point where I only went to high school twice a week. When summer 
came my mom told me that I had to go to summer school because of the low grades I received. 
I argued that I wasn’t going to go college so what was the point of going to school. The next 
day she woke me up at 5 a.m. and told me to get ready. 

Afterwards, we got to the fields. She quickly whispered to me “If you’re not going to college this 
is where you’re going to work” and then explained to me how to carefully cut the grapes and 
clean them. I didn’t think it was so difficult until the sun started to rise. I started feeling the 
scorching heat on my back and sweat started stinging my eyes. I looked at my phone and 
realized I had only been working for 2 hours. I immediately regretted not going to summer 
school. The second day was worse; I was extremely sore from the first day. I worked for a total of 
47 days. 

After this, I knew that there was no way I would be working in the fields for the rest of my life. 
That is when I realized I had to attend college. Not only for a better job but also to be able to 
support my mom when she isn’t able to work in the fields no more. I’m attending college for 
her. 

As a final point, working in the fields was an experience that changed my future and me. I am 
really glad that I am going forward in my education. I am now on the next stage of my life. I am 
now attending college and I’m educating myself more for a better life. 
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Reflective Essay #1                

Augustine Rosales 

This paper was nominated by Professor Brenda Valadez. 

As I sit and compose this Reflective Essay about our System, The Superstars, makes me think of 
the Beach Boys song called, ”Good Vibrations.” The Cohesiveness of the Superstars was always 
the strong point of this group. We were committed to each other’s success from day one. Our 
Group Climate was a positive feature, we valued each others opinion and input, and we were 
very supportive as a unit. Henceforth, we got “Good Vibrations” from each other. Our Synergy 
was very high due to the fact that The Superstars collaborated on our tasks evenly and without 
intellectual prejudice. We didn’t have a single individual leader in our group, we had a 
Democratic style of leadership. We encouraged participation and responsibility from each 
other, and we definitely improved our leadership skills and abilities as a group. Socially we 
interacted as if we knew each other longer then just two weeks. This dynamic showed in our 
overall presentation. We took on the attitude of us against the world, and as one can see we 
were collectively tardy together because we are a group; it’s like this, we were more than 
prepared to do our presentation, but one group member wasn’t there so we waited until that 
member was present because we wouldn’t present without the total team.  

The Rules we had in our group were plain, yet effective for us, starting with the first rule of our 
contract. Ethics: Commitment, Responsibility, Respect, and Honesty. As we came up with these 
rules I had to really think a personal issue through and be honest with The Superstars about 
myself. As soon as class was over the day we formed, we walked outside and I proceeded to lift 
my pant leg up and show them the E.M.P.(electro monitoring device) around my ankle. A week 
before school started I was released from Lerdo Minimum Facility on a drug charge. I was 
sentenced to three years but released after serving 99 days. Why would I tell them this personal 
shortcoming as I’m also informing you about this? Here’s why, in order for our group to work 
well together I had to let them know about my past, and hope for the best. Funny thing is this, 
although they were shocked, they were understanding; it also was due to the fact that I have to 
wear this ankle monitor until May of next year and I have a 5 o’clock curfew so the group had to 
conform to my movement boundaries set by the Kern County Sheriffs Department. I’m currently 
taking your class but am already registered for the Fall semester; my major is Communication, 
and I plan on working hard to obtain a degree in this subject. Rule number 5 of our contract 
stated, “Be open minded”, and our group was just that, they didn’t judge me, in fact one group 
member said that they had a high respect for me for coming out and letting them know what 
personal limitations I am working with at this time. I can honestly say that the 3 individuals in our 
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group will not only be friends, but future colleagues as we all share a common goal to graduate 
from Bakersfield College and transfer to a 4-year college. The last rule I’m going to talk about is 
rule #6, prepare. We put much work into our ad campaign, in fact at times we simply over 
thought our subject, and had to re-assure each other that we did in fact accomplish the tasks 
roles at hand, once again cohesiveness came into play because without cohesiveness our 
effort would have sailed out the window. Let me explain this dilemma, Fernando knew what he 
was doing when it came to producing our ad campaign commercial, Martha knew how to do 
the PowerPoint, Lourdes brought to the table the aspect of not only a parent with young child 
today could explain, and me, well let’s put it like this, I helped coordinate the group’s input, 
throughput, and finally our output. I never tried to take an obvious leadership role because I 
believe in group equality, but at times I do feel my age came into play, vis-à-vis group 
leadership. I was the one who set up our meetings, and even proposed the idea of work tasks 
for our advertisement campaign,( and now our community outreach presentation coming up 
next). I was also the one who was constantly in contact with the other three group members, 
and we went as far as meeting at my house and enjoying a delightful meal before we did our 
final run through of our advertising campaign in front of my uncle and aunt to preview our final 
presentation.  

The Superstars were just that, Superstars! We showed each other how to work as a well- oiled 
machine, and we also showed how diverse our group is. We sort of had one issue but it never 
came into play, allow me to explain. A female student told us how she just couldn’t work with 
the group to which she was assigned. She explained to us that she did not have a good feeling 
about her group. Our group sensed a bit of negativity from her. She said she talked to the 
instructor about joining our group, and we were fine with her joining the Superstars, but we 
were also a little leery because she seemed like she wanted to be the group leader and our 
group wasn’t really “feeling it.” In fact, one group member asked me if it came down to her 
joining our group, would I speak to her and let her know that our group was already up and 
running and on a “good vibration”, and she would have to conform to our standards as a group. 
After we came to class on Thursday, I asked her if she was ready to join The Superstars? She 
informed me that she dropped the class, so the social aspect never materialized, and The 
Superstars inevitably will continue to shine bright in class.  

I’m ecstatic to report that in our group no cliques were formed, because I’ve experienced what 
it’s like to be in a clique, and or gang. In jail one must run with a gang for safety purposes. I’m 
not a gang member, never have been, but in jail I ran with the Southerners (or la raza prisoners 
from lower California). Also, I’ve been active with Narcotics Anonymous for the last few years, 
particularly since the tragic passing of my eighteen-year old son. I’m often asked to come speak 
at public meetings and offer my testimony to other recovering addicts. This issue is what 
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actually pushed me to major in Communication. I’ve come to realize that words are very 
powerful and can greatly motivate others toward a good and positive life. One day I would like 
to make a video to post on YouTube on what tell-tale signs to look for from a parents 
perspective on heroin use in a child. I use my son’s death as a motivational tool for others and to 
help with myself in the grieving process. I also would like to let others know that even if you 
have been in trouble with the law, a good education is still available and that through 
commitment and hard work, a person can have a second chance. Whenever I do graduate, I 
plan on helping others who have “walked in my shoes,” and I will always remember the journey I 
have traveled, where I’m at, and definitely where I’m going.  

I’m very happy with the progress I’ve made in this class, especially since the first day when I 
experienced a panic attack on Panorama Drive and I almost didn’t get out of the car and go to 
class. I had a bit of social anxiety and fear of being the oldest person in class, not to mention my 
need of wearing a damn ankle monitor! Today I am proud to say I’m a college student! I’ve 
made some positive friends since joining this class; friends who work well together, and have a 
common goal, and that is to be the best group in the class and to earn an “A” for solid academic 
work.  
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Windmill Photos                 

Martin Varga 

Martin Varga is a re-entry student currently enrolled at Bakersfield College studying photography 
and the digital arts.  He started capturing images of landscapes and nature three years ago as a 
diversion from his hectic schedule as an engineering project manager.  He draws from his 
education and experience to develop life in Kern County themed photo projects. His recent 
photo project focuses on renewable energy wind turbines set against the backdrop of the 
Tehachapi Mountains.    

These works were done for an assignment in Professor Krisopher Stallworth's Advanced Digital 
Photography class. 
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Year: 2013 
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Title: View 2 
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Engaging in God and Country: The Community of the Episcopal 
Church in America   

Aaron Connor 

Aaron Connor is 27 years old and majoring in Sociology.  This essay was written as an 
assignment in ENGL 53 with the topic being about community.  Being Episcopalian, he decided 
to write about his church in a way that might be beneficial to those who are unfamiliar with the 
tradition. This paper was nominated by Professor Keri Wolf. 

It was an exciting era for the new inhabitants of the United States of America. Being freed from 
British Colonial Rule, the Americans were able to define their values based on liberty and 
equality, and religious freedom (issues which were questioned by earlier generations from 
England). One group, however, had trouble in being socially recognized in the New World. 
Being one of the first Protestant denominations formed in the United States (yet being a 
continuing tradition unique to England), The Protestant Episcopal Church in the United States of 
America was met with fierce opposition. It was stigmatized as a church that was still loyal to the 
Crown of England, the country that had just lost the Revolutionary War. The early Episcopalians 
make quick efforts to revise the Book of Common Prayer (the Church’s source of public prayers 
and worship services) and eliminate all references to the King and Parliament of England and 
replace them with prayers for the President, Congress, and Civil Authorities of the land. By most 
accounts, the church should have failed, yet it grew providing its country with twenty-five 
percent of its future presidents (Adherents).  

A citizen is defined as “a native or naturalized person” (Webster’s Dictionary), a person who has 
been born in a particular country or became a legal citizen in that country. But the country of 
birth does not always express the experience of being a citizen. While reflecting on her own 
path to citizenship, Eva Paus writes that citizenship is the “responsibility to promote liberty and 
justice for all” and that citizenship is to be “active and critical in engagement” (26). Often when 
looking at the structures that make up our society, one can see how experiences will form and 
shape the identity and define what is considered citizenship or membership of a particular 
group. For this reason, to be an active member of The Episcopal Church in America means to 
be a citizen of the United States who continues to engage with its country and be critical with 
contemporary issues, reflecting back to the early roots of the church in American history.  

Episcopalians form their community and engage in society by the use of several promises 
which are a part of the “Baptismal Covenant.” Episcopalians make these promises at their 
baptisms and confirmations. These promises serve as the lens through which they view and 
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engage in the world they live in. Three of them are to continue in the teaching of the apostles 
and fellowship and breaking of the bread, to seek and serve Christ in all persons, and to strive 
for justice and peace while respecting the dignity of every human being (304).  

Citizens of the Episcopal Church are encouraged to attend weekly worship and partake in Holy 
Communion (also known as the Eucharist). Though the Canons of the Church state that a 
member in good standing must partake of the bread and wine at least three times a year, most 
members or attendees of the Episcopal Church attend and partake weekly. While the Canons 
also state that Confirmation officially defines membership, individuals who contribute in time 
and talent and regular attendance are usually locally defined as members. Members uphold the 
Apostles’ teaching by participating in worship and partaking in the bread and wine of Holy 
Communion. For Episcopalians, Holy Communion embodies the teaching of the church 
regarding Jesus, his death and resurrection, and what the mission of the church ought to be.  

Because Episcopalians “seek Christ in all persons...and respect the dignity of every human 
being” (304), they value social justice as trademark of the church’s mission. While upholding 
that “all men are created equal” in this country, the Church does its best to treat all its members 
as citizens who are created equal and maintains that society ought to do the same. Though the 
Episcopal Church has its own dark history regarding slavery in the 1800s, its pulpits took bold 
stances against racism and segregation during the Civil Rights Movement in the 1960s. 
Moreover, in the 1970’s, the church ordained its first women as priests and deacons, and 
consecrated them as bishops. More recently, the church has been in public display over the role 
and treatment and acceptance of those who identify as Gay or Lesbian in the church. While 
being stigmatized as a tradition which no longer holds to the traditional teaching of the 
Apostles, the citizens of the Church continue to maintain a critical approach to issues that affect 
society. Ralph Ellison writes that responsibility relies in recognition which is based in agreement 
(40). In recognizing the agreement in the Baptismal Covenant, they recognize their 
responsibility to the world.  

While the Church nationally maintains its position on the ordination of women and inclusion of 
Gay and Lesbian persons, there is nothing stopping one Episcopalian from disagreeing with 
another over such issues. Members on both sides of the arguments are in full membership of 
the church. Those who have objecting opinions have the right to not practice them (much like 
the relationship between States and the Government). Being a citizen in the Episcopal tradition 
is less about what a person believes and is more about what a person does with their belief.  

To be Episcopalian is to wrestle with, think about, and discuss the issues that affect their country, 
and to look at those issues through the values which they have inherited from forefathers 
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centuries ago as fresh and full of possibility. The Episcopal Church can be seen as a common 
ground in American society. Encompassing religious traditions from Roman Catholicism and the 
Protestant Reformation, being a church which welcomes the conservative and liberal, the black 
and the white, the straight and the gay, the diversity of the Church reflects the American way of 
life.  
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Grey Lines of an Immigrant               

Ventura Hernandez 

Ventura Hernandez is a U.S. Veteran studying at B.C. majoring in Biology.  She wrote "Grey Lines 
of an Immigrant" for her ENGL 53 class.  The work was a personal insight of her stance on the 
hardships of being an undocumented person in the United States.  Ventura Hernandez used a 
close relation of her family as the example.  The woman mentioned was a close friend who 
passed away. This paper was nominated by Professor Keri Wolf. 

"Some struggled to contain their joy; others were a bit apprehensive, as if doubtful of their 
newly accorded status until they could actually hold the Certificate of Naturalization in their 
hands" (26). This is an observation made by Eva Paus in “Reflections of a New U.S. Citizen.” In 
the United States of America, there are many ethnic minority groups who have an illegal status. 
For some of them, it was a conscientious choice to come here illegally, but a small minority had 
the choice made for them. I can't fathom the significance of what it is to be a “citizen” of this 
group or what it's like to find oneself in the gallows of uncertainty. However, I can help paint it 
through the eyes of an illegal immigrant named Marianna. Marianna was a citizen of the 
undocumented minority group here in America. As a “citizen” of this group, her “national 
anthem” contained the prospect of becoming a legal United States citizen. This meant that 
throughout her lifetime here in the United States, she strove for a more transparent concept of 
gaining United States citizenship.  

The Wordsworth Concise English Dictionary defines citizenship as “the state of being or of 
having rights and duties of a citizen; conduct in relation to these duties.” In the early 1980's, 
Marianna illegally immigrated to the United States via the river on the shoulders of her nephew. 
Her heart was beating furiously to compliment the fear that held itself like a shroud in the 
darkness. Her family knew she was weak and would not have made it in Mexico by herself. 
Marianna had always been weak and sickly, enabling her to only achieve a 3rd grade education. 
The moment she stepped foot on the other side and passed into California, the struggle of 
being a citizen of the undocumented ethnic minority group began. What is contained in these 
unspoken charters of rights and responsibilities? As an undocumented, she now had the 
responsibility to pay back the favor her sister gave her by sending her son to help her illegally 
immigrate. She also had the responsibility to help earn money to pay for her room and board. 
In Mexico, she had the security of receiving medical care for her many ailments, but in the 
United States, going to the doctor could possibly mean discovery of her illegal status.  
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In every human being, there is a sense close to the nature of what our forefathers wrote in the 
constitution. Marianna knew she had the right to be treated fairly and pursue the ticket to 
becoming a legal citizen of the United States. In her lifetime, she became an undocumented 
statistic. She became a number in a group that keeps increasing and actively striving for a more 
transparent concept of attaining legal citizenship through immigration reform. Marianna had 
several chances to gain legal citizenship, but the loopholes and life took it away. As an 
undocumented, she could have gained citizenship through marriage to a U.S. citizen or legal 
resident, but due to her illegal entry, a fine had to be paid. The fine included monetary 
compensation to INS and returning to Mexico until her paperwork was approved. When she 
married, the monetary fine was paid, but returning to Mexico proved a difficult thing to do at 
that time. Her husband was scheduled for heart surgery, and she was reluctant to believe that 
she would ever return.  

When questioned, Marianna would say her life as an undocumented here in the United States 
was difficult. She was here, but she didn't exist. She didn't have an identification, a social 
security number, a driver’s license, or medical care coverage. If she disappeared, the only 
people that would realize her absence would be her family members. As an undocumented, 
how can you survive and be complacent with such a status? Ralph Ellison in Prologue from 
Invisible Man wrote, "I am an invisible man. No, I am not a spook like those who haunted Edgar 
Allen Poe; nor am I one of your Hollywood-movie ectoplasms. I am a man of substance, of flesh 
and bone, fiber and liquids---and I might even be said to possess a mind. I am invisible, 
understand, simply because people refuse to see me. Like the bodiless heads you see 
sometimes in circus sideshows, it is as though I have been surrounded by mirrors of hard, 
distorting glass. When they approach me they see only my surroundings, themselves, or 
figments of their imagination--indeed, everything and anything except me" (37). This quote, in 
relation to Marianna, exemplified her isolation as an undocumented “citizen” in the United 
States. She was invisible, a figment of an unidentifiable population, a cumbersome burden 
examined inhumanely at times.  

Complacency and being undocumented do not go hand in hand. This cry from what used to be 
a minority has evolved into a roar of visibility. The undocumented are not easily manipulated 
into the shadows like the past. We have activist like Cesar Chavez and Dolores Huerta, who 
made the invisible, visible by their campaigns and revelation of unjust truths. The debate of 
immigration reform was such a strong campaign, that President Obama used it as part of his re-
election platform. Current debate over immigration reform includes being partial to those 
brought into the country as children. These children have had the right to an education, and 
with education, evolves the gradual elevation of thinking. The community of undocumented 
citizens have had nothing handed to them for free. If you could ask Marianna if in her lifetime 
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she was given anything in the United States for free, you would be able to hear her response in 
a fit of cynical laughter.  

Before I met Marianna, I was skeptical of the undocumented and was only made aware of their 
community when I was profiled as one. Being profiled as an undocumented encouraged a 
bitterness towards their community. I was a sixth generation United States citizen but as a child I 
was defenseless towards this kind of profiling. What does it mean to be profiled? Well, in the 
late 70's and early 80's, it meant you had people in the grocery store following you. It also 
meant people telling you that you were unwanted and needed to return to Mexico. It even 
meant being called out of your name, and the notorious word utilized was "wetback". When I 
first heard this term, I thought the back of my shirt was still wet from me not drying my hair after 
bathing. I remember one grocery shopping trip with my grandmother that has essentially stuck 
in my mind for a lifetime. She had chosen a bag of grapes that were sold at what was in the 
Ziploc package as opposed to the pound and decided to try a couple. I noticed that throughout 
the fruits and vegetable section a man was staring unkindly at us. He was a predator waiting for 
his prey to make a sudden movement. My grandmother’s decision to try a couple of grapes she 
was purchasing before going to the register triggered this man's maniacal tirade. I was so 
scared that tears and trickles of pee welled up and threatened to spill forth, but my 
grandmother’s simple lie made the man leave. "No speak English...soree” was my 
grandmother’s answer.  

I knew for a fact my grandmother knew English, but when she reacted in accordance to what 
the man profiled her as, he lost interest in berating someone who would not understand his 
tirade. I asked my grandmother at home why she ate the grapes before paying, and she said 
she wanted to taste her childhood in Napa Valley again. What this man did was tread upon our 
rights as United States Citizens. I believe if this man had read my grandmother’s birth certificate 
classifying her as a white woman, he would have died from lack of oxygen. Even so, had we 
been part of the undocumented class, we still would have inalienable rights. According to an 
answer written by Robert Longley for About.com, "When the Supreme Court decides cases 
dealing with First Amendment rights, it typically draws guidance from the 14th Amendment's 
principal of "equal protection under the law." In essence, the "equal protection" clause extends 
First Amendment protection to anyone and everyone covered by the 5th and 14th 
Amendments. Through its consistent rulings that the 5th and 14th Amendments apply equally 
to illegal aliens, they also enjoy First Amendment rights."  

As a United States citizen, I believe it is the responsibility of the undocumented to correct their 
status. At this point we do need clarification on immigration due to the escalating cost of having 
an elusive concept towards undocumentation. What has been the invisible, has increased 
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proportionately over time. We have spent so much money to identify the unidentified in all 
concepts of society. There have been some legislation that has passed that trods over the rights 
of United States citizens due to profiling. As a United States citizen, I refuse to travel through 
Arizona due to this profiling. This added expense does not only filter to the states but also 
nationally where identification procedures have been revamped for voting. The last time I was 
aware of regulations towards undocumented citizens voting, it was not authorized nor granted. 
However, education is allowed, and it is on the tax payer’s dime until they enter college. It is 
there that they are charged as foreign students. This, in comparison to resident’s tuition, is very 
expensive. As undocumented college students they do not qualify for federal financial aid, 
grants, work study, or loans.  

How is it costly to have a vast undocumented community? It's reflected in taxes, poverty, crime, 
and medical costs. I can personally say that unpaid medical costs from undocumented citizens 
is increasing. President Obama's healthcare reform is said to fine those found without medical 
coverage this coming year through taxes. How can you fine the unidentified undocumented 
citizen? Where does that unpaid cost filter to? How can you regulate this policy on this 
community? When I was working back east as a surgical technician, the percentage of 
undocumented who came for emergency care was high. There was many factors as to why they 
waited until their condition became critical. One of the factors that many undocumented 
citizens shared was the lack of medical coverage. Another was the fear of being deported to 
Mexico. The cost of debt is disproportionate when comparing two factors. It is like comparing a 
healthy check-up versus hernia surgery. The debt left behind for the facility to absorb is greater. 
This debt trickles down to the cost for other patients. When someone steals from a store, the 
cost of the item shoplifted trickles down to the consumer in cents. It is the same way in 
comparison to having vague immigration laws that do not address every issue.  

The grey lines of an undocumented immigrant has become a super highway. The definition of 
the undocumented has evolved with the increase in their community. They now have a 
presence that has infiltrated our looking glass of perception. Some of those citizens have 
overcome many obstacles and achieved the American dream of becoming legal citizens like 
Eva Paus. Yet, there is also some who are like the description in Prologue from Invisible Man, 
and they die being invisible. We have to ask ourselves, as United States citizens, what is the 
defining point that will allow us to reform our current policies? My defining point was witnessing 
Marianna die at the county hospital. She had no identification, medical coverage, sense of 
security, or valuable assets except her soul. Where is your demarcation line?  
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What's the Solution? 

Laynatreel Allen 

Laynatreell Allen is a Child Development Major and is currently taking ENGL53 with Professor 
Loughman.  The significance of the rebuttal essay she has submitted reminds readers that when 
problems arise, such as California budget cuts that must be made, and we don't agree with the 
solution, giving out opinion of why we don't agree with it is not enough.  We must come up with 
a solution that we feel will work.  Don't end up being a passionate voice in the crowd of millions 
of others who only recognize the problem, but be the one who steps up and tries to solve it. 
What's the solution? 

In the essay entitled, “Music Education: A Gift to California Public Schools,” writer Olivia 
Cercone pours out her heart in hopes of helping others understand how important music is to 
some students. Throughout her essay she does a great job highlighting some of the positive 
affects music can have on students such as positive attitudes, an increase in test scores in 
particular subjects while enrolled in the music program, and benefits music have on the 
workplace. She makes it clear that she feels that music should not be cut from public schools 
during the California State budget cuts and if it was to be cut children would be deprived of the 
opportunity to learn and make music. Although Cercone passionately provides benefits that the 
music program have on some students and why it shouldn’t be cut in the California budget cuts, 
she fails to mention why music should stay over another subject or extracurricular activity. I 
believe that her failure to do so really weakens her argument that it should not be cut.  

As I read through Cercone’s essay, I could not find one point that indicates why the music 
program should stay over another subject or extracurricular activities in the public schools. In 
fact she does the exact opposite, in my opinion, by hinting around that other subjects should 
stay over music. In her efforts to rebut the fact that some say that music is a waste of time and 
that the school funds should be put toward subjects such as math, science, and English, 
Cercone says, “this argument is false and that music is extremely beneficial to a child’s academic 
performance”(42). The fact that she must use how music can be “extremely” beneficial to 
students in those other subjects ironically and indirectly highlights academics importance. So 
already within her efforts to argue why music should stay, she actual informs readers of what 
other subjects should stay over music, which are academic subjects. Cutting down can be 
difficult, but when the California state budget is reducing by a whooping two-billion dollars out 
of education, I believe that we all can agree that something will have to go or be down sized. So 
the real underlying question that Cercone should have addressed was not just why music 
should stay in public schools, but if music shouldn’t be cut, then what should be cut?  
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Throughout the writer’s essay, she brings up facts that many may be able to agree with on an 
individual basis, but those facts or benefits that she claims music provides is nothing more than 
any other subject or extracurricular activity can provide. The research she brings in to defend 
her argument conducted by Peter Wood of the Comparative Academic Abilities of Students in 
Education and in other Areas of a Multi-focus University in art based programs is that “student 
test scores in math indeed arose as their time in art education classes increased” (qtd. in 
Cercone 43). Even though music is a part of the arts education one would have to wonder what 
else falls into that category. According to the Wikipedia free encyclopedia, art education is the 
area of learning that is based upon the visual, tangible arts—drawing, painting, sculpture, and 
design in jewelry, pottery, weaving, fabrics, etc. So if music was to go and one of these other art 
based programs was to stay like art, it is possible that there could still be an increase in test 
scores in the same areas. So once again it leaves me as a reader to still wonder why music 
should stay over another subject or extracurricular activity.  

Some benefits that music has on students according to Cercone is, “a positive and cooperative 
attitude toward learning”, “discipline”, and a connection a student acquires with the instructor 
and with the peers in music class that is stronger than most connections made with teachers in 
academic subjects (43). I agree that a positive and cooperative attitude toward learning can be 
a result of one who really enjoys taking music and that one may even gain more discipline and a 
bond with their music instructor. However, a positive attitude toward learning, discipline, and a 
connection with a teacher or adult can derive from sports as well as any subject that a student 
really enjoys and feels confident in. Cercone states according to the Journal of Research in 
Music Education, “thirty six percent of students identified with music teachers and twenty eight 
percent with their English teachers, eleven percent with their elementary teachers, and seven 
percent with their physical education teachers” (44). So what exactly is she saying here, that 
nobody looks up to their history, math, or science teacher? What about basketball, football, 
tennis, baseball, volleyball coaches etc.? The fact that only certain parts of education are 
compared to music and not others weakens it credibility and would lead a person like me, who 
received all the benefits she claim music provides, from my basketball coach and other 
academic teachers.  

Now I’m not trying to say that keeping music in public schools is not worth fighting for, but 
when something has to go one must give a solution to the problem. I believe instead of 
Cercone going full steam so passionately about the benefits of music she should have given a 
solution to how budget cuts could be done and students would not have to be deprived from 
learning and making music. Also if she would have compared the benefits that music have to 
the lack of benefits that other subjects or extracurricular activities have on students it would 
have strengthened her argument tremendously. The fact that Cercone states that “the 
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importance of music education is grossly overlooked by the public school system”, in her 
conclusion is not true at all (44). For if this statement was true, don’t you think that the music 
program would have never been there in the first place? Her motive for writing this essay seems 
pure but her presentation and argument was poor and lacked to convince me as the reader of 
why music should indeed stay in public schools over other subjects and extracurricular activities 
in spite of the “must be made” California state budget cuts.  
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